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The Analects: selected sayings of Confucius
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The culture and language of China have a long and rich history, embodying the country’s deepest
spiritual pursuits and representing the unique spiritual identity of its people. The Confucian doctrine
founded by Confucius and the Confucian ideas developed on that basis have had a profound impact
on Chinese civilization and are reflected throughout the Chinese language. The Analects (literally,
"selected sayings") are a work of Chinese classic literature that records the words and deeds of
Confucius and his disciples and are one of the treasures of China's traditional culture. The Analects
encapsulate, in very concise yet very broad language, the essence of Confucian thought, deeply
influencing the development and transformation of Chinese culture. The principles of ethics,
righteousness, propriety, wisdom, and trust embedded within are also an important basis for the
ethical and moral construction of the Chinese people. The existing Analects comprise 20 chapters
divided into 492 sections. Each chapter title is derived from the first two or three characters of the
opening sentence or from after "Confucius said" ("¥El") or "Confucius believed" ("§15"). The
content of the Analects covers politics, education, literature, philosophy and the principles of personal
conduct among other aspects. The following excerpts reveal the aphoristic nature of the Analects in
such areas as learning, cultivation and judgment.
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On learning

TH: “HZEENCD, SZFEENN
Confucius said, "People of antiquity engaged in learning to cultivate themselves. People today
engage in learning out of concern for their status in the eyes of others. "

THE: “ZEy, ARTHR, ASEHE. 7
Confucius said, "It is not easy to find students who will study for three years without their thoughts
turning to securing a government position. "

TH: “MZEAMIF2F, FZEAMRZE.
Confucius said, "people who know how to study are second to people who like studying; people
who like studying are second to people who take joy in studying. "

TH: “H AR

Confucius said, "A noble person is not a vessel."
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Confucius said, "Isn’t it a pleasure to learn and constantly practice what is learnt? Isn’t it delightful
to have friends coming from afar? To remain unrecognized without resentment, is this not the mark
of a noble person?"

TE: ALK, K. 7
Confucius said, "In learning, I have an odd feeling of staying hungry for not having learnt enough
while in constant fear of forgetting what I have already learnt."
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On Cultivation

TE: “HEAIL, LA

Confucius said, "Virtue is not left to stand alone. Those who practice it will have neighbors."

MFEL “BHEATS, WARTIRGT? SISTARET? R -
Zengzi said, "Every day | examine myself on three counts-- In advising for others, have I been disloyal?
In my friendships, have I been untrustworthy? In transmitting knowledge, have I failed to practice
what I preach?"

Fl: “RACF, CROLMSIAN, CROETIEN. GeriE, gz,
Confucius said, "The benevolent person desires to establish themselves while also establishing others,
and desires to achieve their own goals while also helping others to achieve theirs. To be able to draw
near and use analogies, this can be called the way of benevolence."
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"There were four things from which Confucius was entirely free. He had no foregone conclusions,
no arbitrary predeterminations, no obstinacy, and no egoism. "

TH: “BFET AZBAL, TR AR K
Confucius said, "A noble person is well-versed in culture, and tempered by ritual. Thus, they can be
prevented from going astray."

ToAE: “B—FMASITZEF? 7 FE: “HEF! AR, 2T AN
Zigong asked, "Is there one word that can guide one's conduct throughout life?" Confucius said,
"Reciprocity. Do not impose on others what you yourself do not desire."
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On judgment

TE: “ABANZACDH, BEAFAE”
Confucius said, "I will not be afflicted at a person's not knowing me; I will be afflicted that I do not
know the person. "
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"In Chen, when the provisions were exhausted and the followers fell ill, unable to revive their spirits,
Zi Lu, appearing vexed, said, 'Can a nobleman also experience destitution?' Confucius replied, 'Indeed,
a noble person may face destitution, but they will stick to the noble ways despite destitution, while a
petty person encounters it, they resort to all manner of ignoble excesses."

THE: “HIETLL, WILRTH, S, NS NSEHR? ”

Confucius said, "Look at what a person does, observe the roads being followed, examine the values
driving the behavior, how can the person conceal their true self? How can the person conceal their
true self?"
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Chinese Chengyu Idioms and their Central Place in the Chinese Language

Numbering in the thousands, Chinese idioms embody the linguistic succinctness and expressivity of the Chinese
language. The most well-known form — % if/chéngyli — are the four-character phrases that have gradually
accumulated in people’s speech and writing over the 5,000 years of China’s history.

The origins of Chinese idioms vary considerably, ranging from Chinese classic and canonical texts to ancient myths
and legends, other stories and allusions, as well as historical works by famous scholars in such disciplines as
philosophy, agriculture, medicine, mathematics, astronomy and art criticism.

The importance of Chinese idioms lies in the fact that they represent the values, collective wisdom and moral
concepts/admonishments, as well as experiences and practices that have been passed down from generation to
generation and still very much shape people’s thinking and behaviour in Chinese society today.

ML (gao yang gui rii) and 22 KIE (ci wi fin bi)

The classical idioms “lambs kneel down to suckle from their mothers” and
“grateful crows feed their mothers in return” are animal behaviours observed and
recorded by our ancestors as a result of their many years of coexistence and
interaction with nature. The first one describes how lambs always kneel down
on their front legs while suckling from their mothers, thus expressing their deep
gratitude for the mother's work and parental nurturing. The second refers to a
certain type of crow (called grateful crows) that, in return for the mother’s kind
nurturing when they were fledglings, place food they find directly into their
mothers' mouths, now that their mothers are old and weak and are unable to
forage for food anymore.

Both idioms use metaphors to emphasize the Confucian virtue of filial piety
and deep respect for one's parents. The ancients listed filial piety and respect

i) for one's parents as the first of the Hundred Good Virtues, advising us that if a
person does not even honour the parents who brought them into this world, how could they convince the world
that they could be kind to others? On the other hand, a person who shows filial respect for their parents and elders
has a kind and merciful heart, and with this merciful heart, they can surely do what is good and beneficial for
humankind and society at large.

The culture of filial piety, as an important cornerstone of traditional
Chinese culture, is an indispensable means of ensuring family harmony
and social cohesion. According to traditional Chinese wisdom, “When
there is civil harmony, there is no resentment among families and society
in general” — only when the family is in harmony can everything prosper!

The reason why these two idioms touch our hearts so closely and resonate
so strongly is that both images, by presenting the characters and
behaviours of animals, logically lead us to make comparisons with those
of human beings and to reflect on and question our own actions and
behaviours.

When there are animals that possess such a noble character of gratitude,
should not and cannot humans do more to surpass them? Well, the answer
to this should be uncontroversial and self-evident, but in today’s
materialistic society where self-interest all too often comes first, the answer
is far from simple and no longer so straightforward. The harsh fact is that
articulating these basic moral and ethical norms is one thing, but
implementing them in real life is quite another! In such circumstances,
refreshing our mind with these powerful images and admirable animal
behaviours from time to time holds great practical significance and, indeed,
is an exercise we should all engage in.
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